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INTRODUCTION

PRESTON M. SPRINKLE

Footnotes

1. See my book People to Be Loved: Why Homosexuality Is Not Just an Issue (Grand Rapids:
Zondervan, 2015).

2. Ethical questions related to other sexual minorities, such as transgender persons, are
just as pressing as ones related specifically to sexuality, but are beyond the scope of this volume.
Therefore, I will avoid using the acronym LGBTQ+ unless appropriate.

3. John Boswell, Christianity, Social Tolerance, and Homosexuality: Gay People in Western
Europe from the Beginning of the Christian Era to the Fourteenth Century (Chicago: University of
Chicago Press, 1980).

4. See especially Richard Hays, “Relations Natural and Unnatural: A Response to
J. Boswell’s Exegesis of Rom. 1, Journal of Religious Ethics 14 (1986): 184-215.

5. Among the most significant are Robin Scroggs, The New Testament and Homosexuality: Con-
textual Background for Contemporary Debate (Philadelphia: Fortress, 1983); William Countryman,
Dirt, Greed, and Sex: Sexual Ethics in the New Testament and Their Implications for Today (rev. ed.;
Minneapolis: Fortress, 2007); Daniel A. Helminiak, What the Bible Really Says about Homosexuality
(Estancia, NM: Alamo Square, 2000); Dale Martin, Sex and the Single Savior: Gender and Sexuality
in Biblical Interpretation (Louisville: Westminster John Knox, 2006); Martti Nissinen, Homoeroti-
cism in the Biblical World: A Historical Perspective, trans. Kirsi Stjerna (Minneapolis: Fortress, 1998).

6. Robert Gagnon, The Bible and Homosexual Practice: Texts and Hermeneutics (Nashville:
Abingdon, 2001).

7. On the affirming side, see, e.g., James Brownson, Bible, Gender, Sexuality: Reframing
the Church’s Debate on Same-Sex Relationships (Grand Rapids: Eerdmans, 2013); Robert Song,
Covenant and Calling: Toward a Theology of Same-Sex Relations (London: SCM, 2014). On
the non-affirming side, see, e.g., Kevin DeYoung, What Does the Bible Really Teach about
Homosexuality? (Wheaton, IL: Crossway, 2015); Sprinkle, People to Be Loved.

8. William Loader, Making Sense of Sex: Attitudes towards Sexuality in Early Jewish and
Christian Literature (Grand Rapids: Eerdmans, 2013). Loader’s other volumes include 7%e New
Testament on Sexuality (Grand Rapids: Eerdmans, 2012); Philo, Josephus, and the Testaments
on Sexuality: Attitudes towards Sexuality in the Writings of Philo, Josephus, and the Testaments
of the Twelve Patriarchs (Grand Rapids: Eerdmans, 2011); The Pscudepigrapha on Sexuality:
Attitudes towards Sexuality in Apocalypses, Testaments, Legends, Wisdom, and Related Literature
(Grand Rapids: Eerdmans, 2011); Sexuality in the New Testament (London: SPCK, 2010); The



Dead Sea Scrolls on Sexuality: Attitudes towards Sexuality in Sectarian and Related Literature at
Qumran (Grand Rapids: Eerdmans, 2009); Enoch, Levi, and Jubilees on Sexuality: Attitudes
towards Sexuality in the Early Enoch Literature, the Aramaic Levi Document, and the Book of
Jubilees (Grand Rapids: Eerdmans, 2007); Sexuality and the Jesus Tradition (Grand Rapids:
Eerdmans, 2005); The Septuagint, Sexuality, and the New Testament: Case Studies on the Impact
of the LXX in Philo and the New Testament (Grand Rapids: Eerdmans, 2004).

9. Preston M. Sprinkle, ed., Four Views on Hell (Grand Rapids: Zondervan, 2016), 15.



OMOSEXUALITY AND THE BIBLE

WILLIAM LOADER

Footnotes

1. See the sensitive assessment in Wesley Hill, Spirizual Friendship (Grand Rapids:
Brazos, 2015), 73.

2. My book Making Sense of Sex: Attitudes towards Sexuality in Early Jewish and Christian
Literature (Grand Rapids: Eerdmans, 2013) is a summary and contains a subject index for my
five research volumes published by Eerdmans: Enoch, Levi, and Jubilees on Sexuality (2007)
(=ELJ); The Dead Sea Scrolls on Sexuality (2009) (=DSS); The Pseudepigrapha on Sexuality (2011)
(=PS); Philo, Josephus, and the Testaments on Sexuality (2011) (=PJT); and The New Testament on
Sexuality (2012) (=NT).

3. On the Old Testament references, see N7'S 22-31.

4. 1Kgs 14:21-24; 15:12-14; 22:46; 2 Kgs 23:7; Job 36:13-14. Robert A. J. Gagnon, The
Bible and Homosexual Practice: Texts and Hermeneutics (Nashville: Abingdon, 2001), 100-103.

5. On references in Jewish literature, see N7'S 32-33.

6. On 1 Enoch and Jubilees, see EJL.

7. 4QD</4Q270 21i.16-18/6QD/6Q15 5 3-4.

8. 4QD%4Q271 3 3—4; 4QOrd*/4Q159.

9. On the Dead Sea Scrolls, see DSS.

10. 4QCatenaa/4Q177 iv.10.

11. For the following writings, see PS.

12. Sibylline Oracles, 3:185-87.

13. Ibid., 3:596-99.

14. Ms P 10:2.

15. Pseudo-Aristeas, 152.

16. Pseudo-Phocylides, 191.

17. Ibid., 3.

18. Ibid.

19. Tbid., 210-14.

20. Wisdom of Solomon, 13:1; 14:12, 22-31.

21. On the Testaments, see PJT 368-435.

22. T. Naph. 2:2-4:1.



23. Testament of Solomon, 2:2-3.

24, Tbid., 4:5.

25. Ibid., 6:4; Ms P; PS 136—41.

26. See PJT2-258.

27. Spec. 3.37-42.

28. Spec. 3.37; QG 4.37, 39; Contempl. 50-52, 59; Hypoth.7.1

29. Prob. 124.

30. Abr. 135; Contempl. 53-56.

31. QG 2.49; Virt. 20-21; Her. 274; implied also in the rejection of Aristophanes’s myth of
sexual origins in Contempl. 57-63.

32. Spec. 3.37.

33. Ibid., 3.40-41.

34. Abr. 135.

35. Ibid.

36. Spec. 3.37; Abr. 136; Contempl. 60; Spec. 1.325; 2.50.

37. Virt. 18-21.

38. Spec. 3.37, 39.

39. Spec. 3.32-33, 39; Abr. 135-36; Contempl. 62.

40. Spec. 3.35.

41. His main discussion is 4. 133—41.

42. Spec. 2.170.

43. Abr. 135.

44. Spec. 3.38.

45. Plato’s Symposium, 189-93; Philo Contempl. 57-63.

46. Contempl. 63.

47. Ios. 58; Somn. 2.184; Ebr. 211.

48. Deus 111; Mut. 173.

49. Ap. 2199, 213; PJT 259-367.

50. 4. 15.25, 30; BJ. 1.439.

51. 4] 16.230.

52. Ibid., 16.229.

53. AJ. 16.232; cf. also B.J. 1.488-92.

54. Ap. 2.199.

55. A.J.3.275.

56. Ibid., 4.290-91.

57. BJ. 4.561-62.

58. Ap.2.273-75.

59. Ibid., 2.269.

60. See NT'S 74-108.

61. Leg. 838E-839A.

62. See Bruce S. Thornton, Eros: The Myth of Ancient Greek Sexuality (Boulder, CO:
Westview, 1997), 196-99; Martha C. Nussbaum, “Eros and Ethical Norms: Philosophers
Respond to a Cultural Dilemma,” in The Sleep of Reason: Erotic Experience and Sexual Ethics in
Ancient Greece and Rome, ed. Martha C. Nussbaum and Juha Sihvola (Chicago and London:
University of Chicago Press, 2002), 55-94.

63. Phaedrus 253D; Symposium 210-12.

64. Lex Scatinia.

65. See the discussion in Craig A. Williams, Roman Homosexuality: 1deologies of Masculinity
in Classical Antiquity (Oxford: Oxford University Press, 1999), 96-104; Marilyn B. Skinner,
Sexuality in Greek and Roman Culture (Oxford: Blackwell, 2005), 199-200; Johannes N.
Vorster, “The Making of Male Same-Sex in the Graeco-Roman World and Its Implications
for the Interpretation of Biblical Discourses,” Scriprura 93 (2006): 447.



66. Skinner, Sexuality, 212-13, 266.

67. Met. 9.728-34; Skinner, Sexuality, 212, 249-51; Vorster, “Making of Male Same-
Sex,” 449.

68. Vorster, “Making of Male Same-Sex,” 437-38.

69. Skinner, Sexuality, 187-90, 253.

70. See NTS 334-38.

71. See, e.g., Pss. Sol. 16:7.

72. Daniel Helminiak, What the Bible Really Says about Homosexuality (Millennium Ed.,
updated and expanded; Estancia, NM: Alamo Square, 2000), 127-29.

73. Thomas Hanks, “Romans,” in The Queer Bible Commentary, eds. Deryn Guest, Robert
E. Goss, Mona West, and Thomas Bohache (London: SCM, 2006), 582-605, at 584.

74. On this, see NTS 436—44.

75. E.g., J. David Hester, “Eunuchs and the Postgender Jesus: Matthew 19.12 and
Transgressive Sexualities,” JSNT 28 (2005): 13—40, who suggests that “this logion of Jesus
questions the privileged position of a heterosexist binary paradigm of identity,” 37. See also
Megan K. DeFranza, Sex Difference in Christian Theology: Male, Female, and Intersex in the
Image of God (Grand Rapids: Eerdmans, 2015), 70-83.

76. For what follows, see the detailed discussion in N7'§ 293-326.

77. See NTS 326-34.

78. William Countryman, Dirt, Greed, and Sex, 108-23; similarly, Helminiak, Homosexu-
ality; Hanks, “Romans,” 586.

79. Diana M. Swancutt, “The Disease of Effemination” The Charge of Effeminacy and
the Verdict of God (Romans 1:18-2:16),” in New Testament Masculinities, eds. Stephen D.
Moore and Janice Capel Anderson; SemeiaSt 45 (Atlanta: SBL, 2003), 193-234, at 205-206;
“Sexy Stoics and the Rereading of Romans 1.18-2.16,” in A Feminist Companion to Paul, ed.
Amy-Jill Levine with Marianne Bickerstaff (London: T&T Clark, 2004), 42-73, at 43, 70-72.

80. James V. Brownson, Bible, Gender, Sexuality: Reframing the Church’s Debate on Same-Sex
Relationships (Grand Rapids: Eerdmans, 2013), 157, drawing on Neil Elliott, The Arrogance of
Nations: Reading Romans in the Shadow of Empire (Minneapolis: Fortress, 2008), 79-82.

81. Cf. John Boswell, Christianity, Social Tolerance, and Homosexuality: Gay People in
Western Europe from the Beginning of the Christian Era to the Fourteenth Century (Chicago:
Chicago University Press, 1980), 111-14; Walter Wink, “Homosexuality and the Bible,” in
Homosexuality and Christian Faith: Questions of Conscience for the Churches, ed. Walter Wink
(Minneapolis: Fortress, 1999), 3349, at 34-37.

82. Cf. Boswell, Homosexuality, 108; M. Kuefler, The Manly Eunuch: Masculinity, Gender
Ambiguity, and Christian Ideology in Late Antiquity (Chicago: University of Chicago Press,
2001), 255-60; Hanks, “Romans,” 594.

83. Cf. Robin Scroggs, The New Testament and Homosexuality: Contextual Background for
Contemporary Debate (Philadelphia: Fortress, 1983), 99-139.

84. Cf. Robert A. J. Gagnon, “The Bible and Homosexual Practice: Key Issues” and
“Response to Dan O. Via,” in Dan O. Via and Robert A. J. Gagnon, Homosexuality and the
Bible: Two Views (Minneapolis: Fortress), 40-92, 99-105, at 81, 92; “Notes to Gagnon’s
Essay in the Gagnon-Via Two Views Book,” accessed February 2009, http://www.robgagnon.
net/2VOnlineNotes.htm, 82, 136.

85. Cf. Dale B. Martin, Sex and the Single Savior: Gender and Sexuality in Biblical
Interpretation (Louisville: Westminster John Knox, 2006), 51-64, at 54, 56; Boswell,
Homosexuality, 111-12; Brownson, Sexuality, 149-78.

86. Cf. Richard B. Hays, The Moral Vision of the New Testament: A Contemporary Introduction
to New Testament Ethics (San Francisco: HarperOne, 1996), 384-85, 388; James D. G. Dunn,
Romans (WBC 38AB; Nashville: Nelson, 1988), 62. Joseph A. Fitzmyer, Romans (AB 33; New
York: Doubleday, 1993), writes, “The alleged echoes of the Adam stories in Genesis are simply
nonexistent,” unlike those to Genesis 1, 274.



87. Brownson, Sexuality, 207-208; Swancutt, “Disease of Effemination,” 200, who sug-
gests it be read as referring to “various types of intercourse ranging from adultery and sex while
pregnant to ‘mutual intercourse’ and a ‘reversal of sexual roles,” 209; similarly Swancutt, “Sexy
Stoics,” 63; James E. Miller, “The Practices of Romans 1:26: Homosexual or Heterosexual?”
NovT' 37 (1995), 1-11; Hans Debel, “Unnatural Intercourse’ in Rom 1,26—-27: Homosexual or
Heterosexual?” in The Letter to the Romans, ed. Udo Schnelle; BETL, 226 (Leuven: Peeters,
2009), 631-40.

88. Raymond F. Collins, Sexual/ Ethics and the New Testament: Behavior and Belief (New
York: Crossroad, 2000); Robert Jewett, Romans (Hermeneia; Minneapolis: Fortress. 2007),
176; Bernadette J. Brooten, Love Between Women: Early Christian Responses to Female
Homoeroticism (Chicago: University of Chicago Press, 1998), 239-53; Fitzmyer, Romans, 284.

89. On this, see NT'S 311-15; Gagnon, “Notes,” 82; Brooten, Love Between Women,
269-70; Andrie B. du Toit, “Paul, Homosexuality, and Christian Ethics,” in Neotestamentica
et Philonica: Studies in Honour of Peder Borgen, ed. David E. Aune (Leiden: Brill, 2003), 92-107,
at 100-101.

90. Brownson, Sexuality, 204-15.

91. Martin, Sex and the Single Savior, 59-60, 65-76.

92. Gagnon, Bible and Homosexual Practice, 122.

93. Spec. 4.89; Contempl. 5356, 61.

94. Jewett, Romans, 179.

95. Brownson, Sexuality, 157.



\_  RESPONSE T0 WILLIAM LOADER

MEGAN K. DEFRANZA

Footnotes

1. Dale Martin, Sex and the Single Savior (Louisville: Westminster John Knox Press,
2006), 52-57.

2. The Watchers were described as fallen angels who mated with human women, an
ancient interpretation of the “sons of God” in Gen 6:4.

3. Megan K. DeFranza, “The Transformation of Deception: Understanding the
Portrait of Eve in the Apocalypse of Abraham, ch. 23, Priscilla Papers, 23.2 (Spring
2009): 21-28.

4. Note the women Paul commends in Romans 16:1-15.

5. “12 States Still Ban Sodomy a Decade After Court Ruling,” (April 4, 2014)
Associated Press, USA Today, http://www.usatoday.com/story/news/ nation/2014/04/21/12
-states-ban-sodomy-a-decade-after-court-ruling/7981025/.

6. http://www.merriam-webster.com/dictionary/sodomy.

7. See my chapter in this volume (p. 69) for the larger argument and supporting evidence.

8. Robert Song, Covenant and Calling: Towards a Theology of Same-Sex Relationships
(London: SCM, 2014), xii—xiii.



\_  RESPONSE T0 WILLIAM LOADER

WESLEY HILL

Footnotes

9. To highlight only one instance, I do see “echoes of Adam” in Romans 1, who in turn
prefigures Israel’s “fall” as well (Rom 7), and this affects my reading of Romans 1. Paul is not
targeting specifically Gentile cultural practices but rather painting on a broad scriptural canvas
and working primarily, I think, with less culturally specific references (e.g., Gaius Caligula).

10. See David M. Halperin, One Hundred Years of Homosexuality: The New Ancient World
(New York: Routledge, 1990), ch. 1; Holt N. Parker, “The Myth of the Heterosexual:
Anthropology and Sexuality for Classicists,” Arethusa 34 (2001): 313-62.

11. American Psychological Association, “Sexual orientation, homosexuality and bisexu-
ality,” accessed March 8, 2016, http://www.apa.org/helpcenter/sexual-orientation.aspx.

12. Eve Tushnet, “Order from Confusion Sprung,” eve-tushnet.blogspot.com,
accessed March 8, 2016, http://eve-tushnet.blogspot.com/2010_06_01_archive.html#
1921445070183139.

13. Aaron Taylor, “Can One Be Gay and Christian?” First Things website, accessed March
8, 2016, http://www.firstthings.com/web-exclusives/2013/04/can-one-be-gay-and-christian.

14. This is the argument of a book like Frederic S. Roden, Same-Sex Desire in Victorian
Religious Culture (New York: Palgrave Macmillan, 2002).

15. Louis J. Cameli, Catholic Teaching on Homosexuality: New Paths to Understanding (Notre
Dame, IN: Ave Maria Press, 2012), 65.

16. Eve Tushnet, “The Three False Gods of Marriage, Freedom, and Morality,”
February 25, 2016, accessed March 9, 2016, http://www.patheos.com/blogs/evetushnet/
2016/02/the-three-false-gods-of-marriage-freedom-and-morality.html.



\_  RESPONSE T0 WILLIAM LOADER

STEPHEN R. HOLMES

Footnotes

17. See particularly William J. Webb, Slaves, Women, and Homosexuals: Exploring the
Hermeneutics of Cultural Analysis(Downers Grove, IL: IVP, 2001); Richard B. Hays, The Moral
Vision of the New Testament: A Contemporary Introduction to New Testament Ethics (London:

T&T Clark, 1997).



e " JOURMEYING FROM THE BIBLE TO CHRISTIAN

THICS IN SEARCH OF COMMON GROUND

Footnotes

1. Intersex persons or persons with Differences of Sex Development (DSDs; historically
“hermaphrodites”) have bodies with both male and female physical features. Approximately
one out of every 2,500 live births is intersex. Susannah Cornwall, ed., Inersex, Theology, and
the Bible (New York: Palgrave, 2015), 1. Intersex persons are currently differentiated from
transgender persons because transgender bodies appear clearly male or female, but their gender
identity does not match what appears to be their bodily sex. As urgent as it is to consider the
ethics and experiences of transgender people, these remain beyond the scope of this volume.
See also Megan K. DeFranza, Sex Difference in Christian Theology: Male, Female, and Intersex
in the Image of God (Grand Rapids: Eerdmans, 2015), ch. 1.

2. Naturally born eunuchs were called “eunuchs of the sun” (saris £bama) because from
the first day the sun shone upon them, they knew these babies were different. In addition to
male, female, and eunuchs, rabbis recognize aylonith (persons with underdeveloped genitalia
which nevertheless appeared more feminine than masculine), androgynos (equally male and
female), and fumtum (whose sex was unclear but thought to reveal itself in time). See John
Hare, “Hermaphrodites, Eunuchs, and Intersex People: The Witness of Medical Science in
Biblical Times and Today,” in Infersex, Theology, and the Bible, 83—87. Despite the fact that
these terms have no precedent in the Old Testament, Jesus felt free to use “eunuchs from
birth” and Augustine acknowledges the reality of hermaphrodites. Augustine, 7e City of God
Against the Pagans, vol. 5, Loeb Classical Library, trans. Eva Matthews Sanford and William
MecAllen Green (Cambridge: Harvard University Press, 1965), 16.8, 47. See also DeFranza,
Sex Difference, chs. 1-2.

3. Allister McGrath, John Polkinghorne, Karen Strand Winslow, N. T. Wright, et
al., “The Book of Genesis,” BioLogos Foundation (April 27, 2012), http://biologos.org/
resources/audio-visual/the-book-of-genesis. Excerpted from “From the Dust: Conversations
in Creation,” directed by Ryan Pettey (Mountain View, CA: Highway Media, 2012).

4. DeFranza, Sex Difference, 175-81.

5. The welcome of eunuchs and foreigners prophesied in Isa 56:3-8 is fulfilled in Acts 8
with the baptism of the Ethiopian eunuch.

6. Sheri A. Berenbaum and Adriene M. Beltz, “Sexual Differentiation of Human Behavior:
Effects of Prenatal and Pubertal Organizational Hormones,” Frontiers in Neuroendocrinology
32 (2011): 183-200.



7. DeFranza, Sex Difference, 76-77.

8. Piotr O. Scholz, Eunuchs and Castrati: A Cultural History, trans. John A. Broadwin and
Shelley L. Frisch (Princeton, NJ: Markus Weiner, 2001), 113-18.

9. Everett Ferguson, Backgrounds of Early Christianity, 2nd ed. (Grand Rapids: Eerdmans,
1993), 56.

10. David F. Wright, “Homosexuals or Prostitutes? The Meaning of Arsenokoitai (1 Cor
6:9; 1 Tim 1:10),” VC 38 (1984): 125-53; idem, “Translating Arsenokoites (1 Cor 6:9; 1 Tim
1:10,” VC 41 (1987): 396-98. Preston Sprinkle provides a helpful summary of this scholarly
debate in chapter 7 of People to Be Loved: Why Homosexuality Is Not Just an Issue (Grand Rapids:
Zondervan, 2015), 103-20.

11. Thomas E. Schmidt, Straight and Narrow? Compassion and Clarity in the Homosexuality
Debate (Downers Grove, IL: InterVarsity, 1995), 33-34, 95-96. Wright, “Homosexuals or
Prostitutes?,” 126-29.

12. T have chosen to translate the Greek terms more literally to show that the terms differ
in the Greek Old Testament (LXX). In English, the euphemism “sleep with” carries the
connotation of mutuality, but “bed” more accurately reflects the ancient assumption that sex
is something a man does to someone else. To bed a man was to treat him as a woman. In the
Hebrew, “bed” is used in both halves of the verse.

13. Philo, The Special Laws, vol. 3; cited by Matthew Vines, God and the Gay Christian (New
York: Convergent, 2014), 87.

14. Clement of Alexandria, The Instructor (The Paedagogus), bk. 3; cited in Vines, God and
the Gay Christian, 88.

15. Lev 18 and 20 do not provide a comprehensive sexual ethic for Christians. The
only sexual instruction given to women is not to present themselves for sex with an animal
(Lev 18:23). Many scholars point to the law prohibiting men from having sexual relations
with a menstruating woman in Lev 18:19 to illustrate the fact that at least one of these Old
Testament sexual prohibitions is not considered universally binding. Most Christians overlook
the fact that Abraham also violated Lev 18:9 and 20:17 by marrying his half-sister, and Jacob
violated 18:18 by marrying the sister of his wife. Jennifer Wright Knust, Unprotected Texts: The
Bible’s Surprising Contradictions about Sex and Desire (New York: HarperOne, 2011), 141-42.

16. Several scholars note a parallel between the listin 1 Tim 1 and the Ten Commandments:
(5) honor father and mother, (6) do not murder, (7) do not commit adultery, (8) do not steal, (9)
do not give false testimony. The author of 1 Tim may be illustrating how these ancient com-
mands are being violated in the first-century context—expanding the category of adulterers
(moichoi) to include pornois, malakoi, and arsenokoitai. Sprinkle, Pegple to Be Loved, 117-18,
n. 36, 216.

17. Dale B. Martin, Sex and the Single Savior: Gender and Sexuality in Biblical Interpretation
(Louisville: Westminster John Knox, 2006), 38.

18. Roy E. Ciampa and Brian S. Rosner, The First Letter to the Corinthians (Grand Rapids:
Eerdmans, 2010), 241.

19. Sprinkle, People to Be Loved, 116.

20. Didache 2.2; The Epistle of Barnabas 19.4; Michael W. Holmes, ed., The Apostolic
Fathers: Greek Texts and English Translations, (Grand Rapids: Baker, 1999), 252-53, 320-21. 1
am indebted to Roy Ciampa for directing me to these sources.

21. Sprinkle, People to Be Loved, 107; citing Lucan, 10.133-4.

22. DeFranza, Sex Difference, 77.

23. Martin, Sex and the Single Savior, 44—45.

24, Ibid., 44.

25. David E. Fredrickson, “Natural and Unnatural Use in Romans 1:24-27: Paul and the
Philosophic Critique of Eros,” in Homosexuality, Science, and the “Plain Sense” of Scripture, ed.
David L. Balch (Grand Rapids: Eerdmans, 2000), 197, 218-21; cited in Vines, God and the Gay
Christian, 122.



26. Cultic prostitution has also been suggested, but there is little to no historical evidence of
sacred prostitution in Corinth. However, at feasts in temple districts, prostitutes were available
not for religious ritual but as “part of the festivity” (Ciampa and Rosner, First Letter to the
Corinthians, 248—49). Ciampa and Rosner note that the connection between prostitutes and
temple feasts ties together what can appear to be unrelated topics in 1 Cor 6, particularly the
apostle’s concerns about food (v. 13), and the concluding exhortation: “Your bodies are temples
of the Holy Spirit . . . therefore honor God with your bodies” (vv. 19-20); ibid., 261.

27. Martin, Sex and the Single Savior, 39.

28. Ibid., 41.

29. Pornois (masculine plural) is derived from porné (“prostitute” in the feminine) and could
have designated male prostitutes or the men who visit them. Over the centuries porneia was
expanded to encompass sexual sins beyond prostitution; thus, translated “sexually immoral” or
“fornicators.” Gerhard Kittel, Theological Dictionary of the New Testament, vol. 6, trans. G. W.
Bromily (Grand Rapids: Eerdmans, 1969), 580, 584, 587. Only a few verses later in 1 Cor 6,
Paul argues that men should not “take the members of Christ and unite them with a prostitute”
(v. 15). He concludes, in verse 18, “Flee porneia!” Most modern versions translate porneia as
“sexual immorality,” but the nearest verses describe prostitution.

30. James V. Brownson, Bible, Gender, Sexuality: Reframing the Church’s Debate on Same-Sex
Relationships (Grand Rapids: Eerdmans, 2013), 274.

31. Walter A. Krenkel, “Prostitution,” in M. Grant and R. Kitzinger, eds., Civilization
of the Ancient Mediterranean: Greece and Rome (New York: Scribner, 1988), 2: 1296; quoted in
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Theology of the Body, trans. Michael Waldstein (Boston: Pauline, 2006), 33.

6. Irenacus, Against Heresies, 4.38. Kallistos Ware, The Orthodox Way, rev. ed. (Crestwood,
NY: St. Vladimir’s Seminary Press, 1979, 1999), 50-63.

7. N.T. Wright, “How Can the Bible Be Authoritative,” Vox Evangelica 21 (1991):
7-32. William J. Webb, Slaves, Women & Homosexuals: Exploring the Hermeneutics of Cultural
Analysis (Downers Grove, IL: InterVarsity, 2001). Webb unpacks “ultimate ethic” in ch. 2.
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1. Most notably, Louis Crompton (Homosexuality and Civilization [Cambridge, MA:
Harvard University Press, 2006]) and Bernadette Brooten (Love Between Women: Early
Christian Responses to Female Homoeroticism [Chicago: Chicago University Press, 1998]).

2. Paul mentions children in Eph 6:1-4, of course, but this doesn’t in itself mean that such
children intrinsically validate the sexual relationship between the husband and wife in 5:22-33
any more than slaves (6:5-9) justify a legitimate household. In Paul’s discussion, household
codes are organized the way they are probably to reflect the typical way they were discussed in
Greco-Roman society and not to make, or assume, an argument for procreation.

3. See Loader, Sexuality, 37-41.

DeFranza, Sex Difference, 119.
Ibid, 120-21.
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DeFranza, Sex Difference, 125.
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9. It seems to me, however, that when Jesus brings up the eunuch in Matt 19, he does
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10. Some people argue that the early church’s revision of old covenant dietary and cir-
cumcision laws (e.g., Acts 15) shows that accommodation is necessary and, indeed, biblical.
However, these first-century discussions had to do with the place of old covenant law in the
life of the new covenant believer. The question facing the church today is about the teaching of
the New Testament itself and not about whether certain laws given to Israel are for the church.
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